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ANTI-SEMITISM IN THE MUSLIM WORLD.
A CRITICAL REVIEW

BY

GUDRUN KRAMER" (guest editor)
Rerlin

Abstract

Current debates on anti-Semitism in the Muslim world, or as it is often
put, ‘in Islam’ focus on a number of issues: the status of Jews in Islam
with regard to both theory and practice; the impact ol the Arab-Israeli
conflict over Palestine; the adoption and adaptation of anti-Semilic motifs
and stereotypes of European origin in nationalist and Islamist discourses;
and the politics of memaory and commemoration. Here as elsewhere, con-
textualization is required if we are to understand the meanings and func-
tions ol anti-Semitic attitudes and activitics among specific audiences. But
contextnalization must not he used for apologelic purposes.

In Middle Eastern and Islamic Studies, there is today hardly a
topic more sensitive and controversial than anti-Semitism in the
Muslim world, or, as it is often put, in Islam. Scholars in the ficld
have long hesitated to touch it, be it oul of fear 1o be branded as
cnemies of Islam, or allernatively, as anti-Semiltes, be it because
they have felt thal the subject was not sufficiently well researched
to warrant serious treatment, But specialists can hardly remain
silent when others, frequently on the basis of scant information
and limited insight, engage forcetully in the public debate, forg-
ing images and creating stereotypes that become the more dil-
ficuit to critique the more solidly entrenched they are in the
public mind. The debate s sull largely a western ene; for obvi-
aus reasons it resonates strongly within Germany. There is good
reasen, then, to introduce the theme with the purpose not only

* 1 would like to thank Alexander Flores, Stefan Reichmuth and Stefan Wild
tor their generous comments on an eardier draft of this paper as well as a num-
ber of useful references which [ have not identified individually,
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244 GUDRTUN KRAMER

of exploring some of the issues at stake, but also of taking the
debate beyond its present confines.

Fear of growing anti-Scmitism among Middle Eastern and larg-
er Muslim audiences is not entirely new, but has obtained add-
ed force with the outbreak of the Second Intifada in 2000 and
the wave of Islamist violence before and after Septemhber 11,
2001.1 In response to these developments, the European Moni-
toring Centre on Racism and Xenophobia (EUMC) in coopera-
tion with the Berlin-based Center for Research on Antdsemicdsm
(Zentrum fitr Antisemitismusforschung) drafied a report which drew
attention to anti-Jewish and anti-Semilic attitudes and activities
among Muslims living in the European Union. In view of the
sensitive findings und cscalating tension in the Middle Easc, the
FUMC subsequently decided not to publish the report. Rather,
it was circulated ontine by a number of Jewish organizations and
thus made available to a larger public.? Similar repores equally
documented racisi, anti-Jewish and anti-Semitic incidents in var-
ious EU member states. At the same time, anti-Jewish and anti-
Semitic statements were recorded in the Middle East, notably in

1 Out of the large and growing body of literature, see Svlvia G. Haim, “Arabic
Anti-Semitic Literature: Some Prelimninary Nowes”, fournal of fewish Social Studies 17
(1933), 307-512; Michael Curtis {cd.), Antisemitisin in the Contemporary Arab World,
Boulder, London 1986; Bernard Lewis, Semites and Anti-Semiles. An Inquiry into Conflict
and Prejudice. New York 1986 (new ed. 1999) and idem, “Muslim anti-Semitism”, Mid-
die East Quarterly, B, 1998, 1-8; Robert §. Wistrich (ed.), Anti-Zionism and Antisemitism
in the Contemporary World, Houndsmills, London 1990; Michael Kiefer, Antisemitismus
in den islamischen Gesellschafien. Der Palastina-Konflikt und der Transfer des Feindbildes,
Dissselcdort 2002 (sce also his contribution to this issue); Klaus Holw, Die Gegeroart des
Antisemitismus, Islamische, demokratische und antizionistische Judenfeindschaft, Hamburg
2005; sowle Dirk Ansorge (ed.), Antisemitismus in Bwropa und in der arabischen Welt.
Ursachen und Wechselbezichungen eines Komflexen Phanovmens, Faderbarn 2006, Part of
the literature is openly polemical; see notably Matthias Kintzel, Djikad und fudenhafp.
Liber den newen andifidischen Krieg, Freiburg 2003 and Robert 8. Wistrich “The Old-
New Anti-Semitism”, The National Feterest, 72 {2008}, BY-70 as well as his Musfim Anti-
Semitism: A Clear and Present Danger, The American Jewish Committee, 2002.

¢ Werner Bergmann and Juliane Wetzel, Manifestations of anti-Semitism in the Furo-
pean Lnton. First Semester 2002, Synthesis Report, Vienna 2003; see also Julianc Wetzel,
“Neuner Antiscmitismus oder Aktualisierung eines alten Phanomens? Tine Bestands-
aufnahme”, in: Tlansjorg Schmid and Britta Frede-Wenger (ods.), Newer Antisemi-
tesmans ? Fine Terausforderung fitr den interreligidsen. Dicdng, Berlin 2006, 9-30 (csp. 9, n.
1}; for a more aggressive approach, sec Robert 5. Wistrich, Ewropean Anti-Semitism
Retnwvends Hself, The American Jewish Committee, 2005.
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ANTI-STMITISM IN THE MUSLIM WORILD 245

Iran and the Arab world, and occasionally in other parts of the
Muslim world, many of them framed in an Islamic idiom. Not
surprisingly, public censure and critique from western sour-
ces provoked an apologetic response among Arabs and Muslims.
Both have since fallen into a certain pattern: as one side attacks
not just Muslims but Islam as such, the other asserts that Islam
is entirely free from racism in generai and anti-Semitism in par-
ticular, that Jews have always cnjoyed peace and protection un-
der Islam, and that Arabs being themsclves Semites cannot possibly
be anti-Semites (ignoring among other things that the Scmitic
race is itself a racist conception, and that not all Middie Eastern-
ers let alone all Muslims are Arabs).

Apologetics are never helpful. There can be no doubt that the
attitudes and activities documented in Europe, the Middle East
and bevond are real, that they involve Muslims of diverse origins
and nationalities, and that they have to be addressed intellectu-
ally as well as politically. This is not an easy task. Existing data is
difficult to interpret, and interpretation is highly contested. One
core issue is contextualization which places individual statements
and occurrences within a wider potitical context (first and fore-
most coloniatism and 1he Arab-Israeli conflict), and the extent
to which contextualization is used, or can be used, to downplay
the phenomenon rather than to [ace it and fight against it at all
levels. So far, debates have cenired upon a number of issues: the
status of Jews “in Islam”, i.e., in the Qur’an, the Sunna of the
Praophet and the normative Islamic tradition at large, as well as
*under [slam”, that is o say in societies Tuled by Islam over the
course of history (the two are not always clearly distinguished);
the Arab-Israeli conllict and its impact on mutual perceptions;
critique of Israeli politics, anti-Zionism and anti-Semitism; Arabs
(Muslims} and the Helocaust / Shoah; Islam, Jihad and violence;
political Islam and totalitarianism (as cvidenced by the new polem-
ical term of “Islamo-Fascism”™).” Fven though they tend to speak

* The latter is oo recent to have seen much critical analysis vet; for its polemical
use, see Wistrich, “0ld-New Anti-bemitism” (he does not empioy the term isell) and
Henrvk M. Broder, Hurra, wir kapitulieren] Von der Lust am FEinknicken, Berlin 2006,

This content downloaded from
81.56.82.99 on Fri, 12 Apr 2024 08:57:59 +00:00
All use subject to https://about.jstor.org/terms



246 CUDRUN KRAMER

about Islam writ large and about Muslims around the globe, crit-
ics in actual fact focus on Europe and the Middle East; Islam in
the U.5. does not seem to have been systematically covered vet.
The scholarly literature, too, has [ocused on those Arab countries
mosi deeply involved in the Arab-Israeli cenflict. While general-
izations abound, their empirical base is actually quite narrow.

I. Jews in Istam, Jews under Islam

The first thing that needs to be emphasized when dealing with
the status of Jews in Islam and under Islam is the fact that in most
instances, Jews were only one out of several non-Muslim commu-
nities concerned, and that specific policies and regulations were
as a rule not directed at Jews as Jews, but rather applied to all
non-Muslims living in the respectve territory.* The relevant liter-
ature is extensive, and it includes a fair number ol sophisticated
casesstudies from the early modern and modern periods.® For

* This chapter is based on my article “Moving Outof Place: Non-Muslims in Middle
Fastern Urban Societics, 1800-1914”, which was commissioned several years ago for
a collected volume whose publication T am awaiting with some impatience. See also
my “Islam und Toleranz®, Blitter fiir deutsche und internationale Politik, %0 (20053), 1119-
1199, I have beuefited g‘[edtly from reading Rainer Forst, Toleranz im Konflikt, Ge-
sehichie, Gehalt und Gegenwwart eires wmstrittenen Begriffs, Frankfurt am Main 2003, and
from discussions with the fellows of Max-Weber-Kolleg, Erfurt. Germany, during my
stay there in 2004-2005.

* Out of the vast and growing lterature, see Bruce Masters, Christians and Jews in
the Ottoman Arvab World. The Roots of Sectarianism, Cambridge 2001: Eliz Sanasarian,
Hebigious Mingrities in fran, Cambridge 2000; Youssel Courbage and Philippe Fargues,
Christians and Jeaws under Islam, London, New York 1997, For Jewish communities in
the Middle Fast. see Shlomo Deshen and Walter P. Xenner (eds.), faos Among Mus-
tirs, Comunities in the Precolimtal Middle Fost, Tloundmills, London 1996 and édem
{cds.), fewish Sacieties in the Middie East. Community, Culture and Authority, Washington
1982; Harvey E. Goldberg (ed.), Sephardi and Middle Eastern fenries. History & Culture
i the Modern Era, Bloomingron 1996; Bernard Lewis, The faos of Istam. London 1984;
Hayyim ]. Cohen, The faws of the Middle East, 1860-1972, Jerusatemn 1975, Sub-regional
studies include Norman A, Stillinan, The favs of Arat Lands in Modern Times, Philadel-
phia, New York 1991; Michel Abitbol {ed.}, Le fudaisme o ‘Afrique du Nord aux XEXe-XXe
sigcles, Jerusalern 1980; Avigdor Levy (ed.). The fens of the Ottoman Emprire, Primcelon
19494; Walter F. Weiker, Offvmans, Turks and the Jeusish Polity. A History of the Jeos of Tur-
key, Vanham MD 1992 Aron Rodrigoe (ed.}, Ottowan and Turkish Jeory, Community
and Leadership, Bloomingron 1992; Stanford ]. Shaw, The fews of the Ofoman Emprre
and the Turkisk Repruplic, Houndmills, London 1991; Howman Sarshar (cedl), Kaher’s
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ANTT-SEMITISM TN THT MUSLIM WORLD 247

this reason, the old debate ol whether non-Muslims were gener-
ally oppressed under Islamic rule, “sccond-class citizens” sufTer-
ing from Muslim fanaticism and criental despotism, or whether,
on the conlrary, lolerance was the distinguishing mark of [slamn
and non-Muslims its prime beneficiaries, need not detain us long:
neither the “black myih” nor the “while” one does justice to the
complexities of the historical experience, which rather unsurpris-
ingly was characterized by various shades of grey.® More to the
peint are a number of other issues; the relevance ol religion to
social cohesion, stratification and interaction in Muslim societies
{or to be more precise, societies under Islamic rule}; the impact
of religious and legal norms on social practice; and the relation
of socio-religious distinctiveness to socio-political tension. Up to
the twentieth century (and beyond), religious affiliation served
as an important marker of group identity in Middle Eastern as
well as in many other societies, and for this reason it mattered
to social life and space. As in other cultures and societies, le-
gal norms and social practices reflected power relations, and in
these terms local non-Muslims most often formed the weaker
part. While many ourward signs of distinctiveness were thus ad-
opied by other groups and strata of society, some were imposcd
on, or denied to, its weakest elements only, non-Muslims as well
as subject Muslim groups,” not to mention women of all commu-
nities. Still, distinctiveness does not equal tension or oppression.

Children. A Portrant of Iranian fews, Beverly Hills, Philadelphia 2002,

" Sce Mark R, Cohen, Under Crescent & Cross. The foms in the Middle Ages, Princeton
1994, chs. | and 10; Masters, Christians and fews, chs. 1 and 2, and the works on (1-
toman Jewry, esp. Levy, Shaw and Weiker listed above, note 4. For the “black myth”,
see notably Bat Ye or (pseud.), The Diinoni: fews and Christians wnder Islam, Ruther-
tord NJ 1985 or Martin Gilbert, The favs of Arab Lands: Their Thstory in Maps, Oxlord
1975. Both have had a marked influence on western perceptions of the status of [ews
in Istam and arc frequendy quoted as evidence of deep-rooted [slamic fanaticisi,
anii-Judaism and indeed anu-Semitism. The "white myth” refers in particular to the
“grolden ages” of peacetul coexistence in Umayvad Spain, Fatimid Cairo, the heyday
of Ottoman power in the sixteenth century, or Baghdad in the 1920s.

© See,o.g, Fuad L Rbwri, Fnemy aned Fairs, State, Religion and Sects in Istam, London,
Beirut 1990, ch. 8, esp. 86-33 and Cohen, Under Crescent & Cross, ch. 6. For illusira-
tion, see Donald Quataert, “Clothing Laws, State, and Socicty in the Ouoman Fain-
pire, 1720-18297, JJMES, 29 (1997), 403125,
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248 GUDRUN KRAMER

Indeed, it has been argued that the very fact that ethnic and re-
ligious differences were as a rule clearly marked, and so much
taken for granted, made it possible for people of different sta-
tus and religion to mingle freely in the public sphere®—provid-
ed they kept their place,

The status and treatment of non-Muslims in Muslim societies
has varied greatly over time and space. Islamic legal concepts
and popular attitudes were partly based on Qur’;inic references,
many of them ambiguous and ostensibly inconsistent, reflecting
shifting relations between the early community of Muslims and
their non-Muslim neighbours, and allowing laier commentators
to select those passages that suited their own views.* During the
Mustim conguests of the seventh and eighth centuries C.E., actu-
al practice responded to local conditions and accordingly varied
considerably from one place to another. One principle concern
scems to have been to draw a visible boundary between Mushims
and non-Muslims, which could be done by way of dress codes,
headgear, or hair styles, marking the person (Muslims as well as
nen-Muslims) rather than space. Islamic jurisprudence (figh),
which was claborated after the Muslims had established them-
selves as masters on former Chnstan, Zoroastrian, Buddhist and
other territory, altempted Lo impose stricter limits on current
practices."” Following what were essentially theological criteria,
Muslim lawyers distinguished bewween two categories of infidels

* Abraham Marcus, The Middle East on the Foe of Modernity: Aleppo in the Fighteenih
Century, New York 1984, 39-48, esp. 45.

* See notably Yohanan Friedmann, Tolerance and Coercion in Islam. Initerfaith Rela-
tions in the Muslim Tradition, Cambridge 2003 and Janc D. McAulifle, Qur'inic Chris-
tians. An Analysis of Classical and Modern Kxegests, Cambridge 1991; also Adel Th,
Khoury, Christen unterm Halbmond. Religivse Minderheiten unter der Herrschaft des Islams,
Freiburg 1994, R. Stephen Humphreys, {slamic Histovy. A Framework for Inguiry, rev.
ed., London, New York 1991, 255-273 rakes a critical view of the approach adopred
here that attempits to reconcile ostensibly contradictory passages by placing themina
historical context of which, admittedly, we know less than is commorly assumed. Cf.
Marco Scholler, Exegetisches Denken und Prophetenbiographie: eine quellenkritische Analyse
ler S;-'-ra—!]'berlz’rgfemng i Muhammads Konflike mit den_fuder, Wiesbaden 1998.

2 For the Sunni legal tradidon, sec Antoine Fattal, Le Status Egal des non-musul-
mans en peys d Tsham, Beirat 1958; “Abd al-Karim Zaydan, Akkam al-dhimmiyyin wa--
musta minin ft dar al-istam, Beirut 1988,
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ANTI-SEMITISM TN THE MUSLIM WORLD 249

(kuffar, sing. kafir): firsy, the pagans or polytheists (mushrikian),
who worshipped more than one godhead and had not received
a book of revelation, with whom there was to be no social inter-
course, ranging from shared food to intermarriage, and who were
to be fought until they either converted to Islam or were killed
or enslaved; second, the “people of the hook® {ahl alkitab), more
precisely the Christians, the Jews, the ill-defined Sabeans and also
the Zoroastrians {though their religious status remained contest-
ed), whose monotheistic faith was founded on a book of revela-
tion and with whom social intercourse was licit.

In accordance with the Qur’anic injunction, “{There shall be)
no compulsion in religion” {sitre 2:2b6}, the status of the “people
of the book”™ was secured by a contract of protection (dhimma),
which guaranteed their life, body, property and, with certain re-
strictions, also guarantced their cult. Over time, other religious
communilies like the Buddhists, the Hindus or the Jaina in South
and Southeast Asiu, who did not qualily as “people of the book”
in religious Lerms, were nonetheless granted protection and thus
weated as dhimmis. The so-called Pact of “Umar (wrongly attrib-
uted o the sccond caliph “Umar b, al-Khattab, r. 634-644 C.F.)
laid down a number of restrictions on their movement and con-
duct regarding notably dress and hair styles, the use of arms
and horses, public worship, the height of houses as well as the
construction, extension and repair of churches, synagogues and
temples, which served not only to physically identify the dhimmis
like any other group of socicty, but to mark them as social in-
"' Dress codes, lo comment on this particular element
often referred to in the critcal literature, were a common fea-
ture ol pre-modern socictics, European ones included; to com-
pare them to the yellow badge imposed by the Nazis on Jews is
both anachronistic and mislcading. Protection was granted against

teriors.

" SceCohen, Under Crescent & Cross, ch. 4 and idem, “What was the Pact of “Umar®
A Viterary-Historicul Study”, Jerusalem Studies i Arabic and fslam, 23 (1999), 100-157;
Albrecht Noth, "Abgrenzungsprobleme zwischen Muslimen und Nichi-Mushimer.
Die ‘Bedingungen “Urmnars (ai-furit ol “umarfyya)” unter cinem anderen Aspekt gele-
sen”, ferusalem Stuedies in Arabic and fslam, 9 (1987), 290315,
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250 GUDRUN KRAMER

the payment of tribute, dues and laxes of various kinds, includ-
ing a poll or capitation 1ax (jizya, based on sira 9:29), which was
to be levied on all able-bodied free adult dhimm? males of suffi-
cient means. The various schools of Islamic law varied consider-
ably in their definition of diimmi rights and obligations. (Imami)
Shi% jurists differed from their Sunni counierparts in that they
declared non-Muslims (if not all non-8hi‘is) to be ritually impure
(najis), a classification that became particularly relevant to Iran
after the Safavid conquesi in 1501/2. It is important to remem-
ber that the concern with purity and impurity was shared by ma-
jor non-Muslim groups of Iranian society, first and foremost the
Jews and Zoroastrians, who were just as intent on defending com-
munal boundaries as were the Shifi jurists.

Theory therefore was not uniform. What is more, practice fre-
quently did not conform to normative prescriplions and popular
attentions—it could be more lenient at vimes, but it could also be
harsher. Government decisions were not necessarily implemented
at the local level, and one ruler did not necessarily follow his pre-
deeessor’s policies. The actual situation of the dhimmis depend-
¢d on a number of economic and political variables: their utility
10 local society or more particularly o its rulers; the econemic
and political circumstances prevailing within the individual ter-
ritory, and its relationship with the major non-Muslim powers of
the day, from the Crusaders and the Mongols to the European
colonial powers. At the sume time, basic legal and religious no-
tions retained their normative force, affeciing popular attitudes,
and if at any given time non-Muslims overstepped the limits, this
was condemned as a breach of ihe established code. Gondemna-
tion was usually framed in moral terms, accusing non-Muslims of
“ostentation”, “arrogance” and “overbearing manners” (a feature
especially relevant to attitudes towards Jews in the context of Is-
raeli superiority over Arabs and Muslims).

Over time, non-Muslims became minorittes in virtually all areas
of the Middle East in demographic terms, though the processes of
Islamization and Arabizalion are impaossible to chart in detail. In
return for submission to Muslim rule, they enjoved considerable
autonomy in the spheres of personal status and family law, reli-
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ANTI-SEMITISM IN THE MUSLIM WORLD 251

gious cult und education, constituting largely self-contained units
with their separate religious, legal, social, educational and charita-
ble institutions. In the case of the Jews, local congregations (sing.
kohel) constituted the unit most relevant to daily life and intercom-
munal relations. Communal autonomy was expressed most clear-
Iy in the Ottoman millet system (derived [rom the Turkish term
for ethnic-religious groups or communities, meliet, Arabic milla}
as it had evolved by the nineteenth century.” It is important to
note that communal autonomy did not necessarily result in seg-
regation, as the popular image of the “ethnic mosaic” supposedly
characteristic of Islamic society suggests: non-Muslims could very
well be members of various cross-cutting anits and associations,
ranging from urban neighbourheods to corporations or guilds.
Communal ties were thus not necessarily exclusive, and cormmu-
nal boundaries were not watertight.

While in most parts of the Middle East there existed no forced
segregation, professional specialization and residential concentra-
tion along ethnic and religious lines were very common. The for-
mer has been described as an “ethnic division of labour”, in which
non-Muslims specialized in certain economic roles and functions,
some of which were regarded as lowly or ritaally unclean by Mus-
lims (the case of Yemeni Jews who were forced o clean the la-
trines and the waste is often cited; the Copiic “garbage people”
in twentieth-century Cairo are another case in point).** Again,
patterns varied greatly from one location and one period to the
other. Like minorities in other parts of the workd, Jews and Chris-
tians were strongly represented in international trade and com-
merce; the Jewish and Armenian trading houses in Fatimid Egypt,
Salavid Persia and the Qttoman Empire provide prominent ex-

¥ See Masters, Christians and Jews, chs. 1 and 2, esp. 61-67; for origins and defini-
tions, sce also Benjamin Braude, “Foundation Myths of the Mitlet System?”, in: idem
and Bernard Lewis (eds.), Christians and fews in the Olioman Empire. The functioning of a
plural society, New York 1982, vol. 1, 69-88. In Safavid and (ajar Iran, Christians, Jows
and Zoroastrians equally enjoyed a large measure of communal avtonomy,

YT he main references are A . Sussiitzki, “Ethnic Division of Lubor”, in: Charles
Issawi (ed.}, The Evonomic Flistuery of the Middle East, 1800-1514, Chicago 1966, 114-125
and Robert Brunschvig, “Métiers vils en Tslam”, Stud. Il 16 (1962}, 21-50; see also
Khuni, fmams and Fmirs, 91-93.
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252 GUDRUN KRAMER

amples. This placed them among the richest segments of society,
but it also rendered them vulnerable: wealthy but without an in-
dependent power base, they played a role similar to the Euro-
pean court Jews. The dhinmis knew it, and they ook care to act
accordingly: they maintained a low profile, avoided ostentation,
and cultivated geod relations with the political elite which they
were unable te join unless they converted to Islam. With regard
to urban space, similar observations apply: Middle Eastern cities
were characterized by a certain degree of spatial and residential
segregation based on ethnicity, religion, status and occupation.'
Again, patterns varied greatly even within individual countries or
regions, As a rule it was “ncighbourhoods” formed around partic-
ular streets or even parts of streets, rather than well-defined and
physically closed off "quarters” that mattered to daily life und so-
cial intercourse, and voluntary clustering rather than forced seg-
regation, let alone ghettoization. Al over the Middle East, Jewish
quarters or neighbourhoods were most likely to be set apart from
surnrounding living areas, or enclosed by gates or even walls—not
necessarily for security reasons but for practical ones, first and
foremost to reduce the distance to the closest synagoegue, bath
or kasher butcher. The closed Jewish quarters or ghetloes of ear-
Iy modern Morocco (known as melleh), Yemen and certain Irani-
an towns were the exception rather than the rule.

Traditional notions ol how non-Muslims cught to live and be-
have in a Muslim society were still largely in force when from the
mid-nineteenth century onwards, the combined effects of socio-
economic, legal, political and cultural change closely tied to Eu-

"* Fora superb case study, see Ghislaine Alleaume and Thilippe Fargues, “Voisi-
page et frontiére. Résider au Caive”, in: Jocelyne Dakhlia (ed.), Lrbanité arabe. Hom-
mage & Bernard Lepetit, Paris 1998, 77-112. On urban conviviality in the Ottoman Em-
pire, sec Francois Georgeon and Panl Dumont (eds.), Viwe dans ' Empire ottoman.
Suciabifités ¢ relations intercommunanlaires (XVIFe-XXe sidcles), Paris 1997 or Masters,
Christians and frws, ch. 1.

¥ See Tra Lapidus, Muslim Cities in the Later Middle Ages, student ed., Cambridge
1984, esp. 85-87; v addition (o the titles cited above, n. 5, see also Daniel |. Schroeter,
“Jewish Quarters in the Arab-Islamic Cities of the Ottoman Empire”, in: Levy (ed.),
The fews, 2B7-301 und Shlomo Deshen, The Mefluh Society: Javish Cummunity Life in
Skerifian Moroceo, rev. ed., Chicago 14989,
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ANTI-SEMITISM IN THE MUSLIM WORILD 253

ropean trade and inflluence began to transform the status, role
and internal organization of non-Muslims, particularly within the
Ottoman Empire. Change affected the various communities un-
evenly. Hardly ever was a community transformed as a whole. As
a rule, it was individual Christians and Jews as well as their fami-
lies, who benefited from increased educational and economic op-
portunitics, gaining access to legal protection and privilege now
offered by the European powers, first and foremaost in the shapce
of tdes of proteciion (sing. beral) and under the so-called CGa-
pitulations (émtiyazas).'* Their successes and failures were then
projected back on the communities they belonged to and were
thought to represent. Yet it was not only individuals that came
to enjoy [oreign protection, but entire non-Muslim communi-
ties. Thus the Catholics {or Latin Christians) were protected by
France, and the Greek (Rum) Orthodox by the Russian Tsar; no
European power laid claim to formal protection of the Jews with-
in the Ottoman Empire, though in many places, notably Pales-
tine, they came under the protection of European consuls. (It
was only the Balfour Declarasion issued in November 1917 and
applied in Palestine under the British mandate, i.e., after the fall
of the Ottoman Fmpire, that promised British support for estab-
lishing a Jewish “national home” in the country.) In the Ottoman
Empire, the legal innovations of the Tanzimat period (1839-1876)
revised or modified certain provisions of Islamic law, culminating
in the abolition of the poll tax (jizya) and the proclamation of
legal equality between Muslims and non-Muslims. However, they
did not abolish the millet system.'?

% Seeart. “Capitulations” (Linda T, Darling), in: John L. Esposito {ed.), The Oxford
Encyelopedia of the Modern Isiamic World, Oxford 1995, 1, 257261 and Maurits van den
Boogert, The Capitulations and the Ottomean Legeal System: Qudis, Courts and Bevatlis in the
18 Century, Leiden 2005, For (the ambiguities of legal staws and identity, see Robert
llbert, Alexandrie 1830-193¢, Cairo 1996, 1, chs. $and 7.

7 Seeart. “Tanzimat” (Serif Mardin), in: John L. Espasito (cd.), The Oxford Fncy-
elopedia of the Modern fslamic World, Oxford 1995, 4, 185-186. The Turkish termn “tanzi-
miat” is best translated as “regulations”. In the same period, the Iranian government
improved the status of local non-Muslims without offering thetn legal emancipation;
see Willem Floor, "Change and development in the judicial system of Qgjar Iran
(1800-1925)7, in: Edmund Bosworth and Carole Hillenbrand {eds.), Qujar Fran, Td-
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251 GUDRUN KRAMER

Legal and political change did not immediately signal the end
of traditional notions of supcriority, submission and protection
{dhimma), which for centuries had ruled relations between Mus-
lims and non-Muslims. And vet, improved legal status and eco-
nomic success filled non-Muslims with a new sense of confidence
and security, and this was cxpressed in all kinds of ways. Many
Muslims resented the change, particularly since it was so obvious-
ly related to European interference. In several instances, ill-de-
fined resenument erupted in mass violence against local Christians
(the waves of sectarian violence in Eebanon and Damascus in the
1840s and 1860, respectively, are documenied best). Jews were
not targeted in this context.!® Regardless of whether local non-
Muslims were in fact affiliated with a foreign power, they were
increasingly perceived as “local foreign minorities”. Colonial rule
in its various guises reinforced this perception. The rise of Zio-
nism, the consolidation of the Jewish "national home” in man-
date Palestine, and the establishimment of the siate of Israel were
fitted into the same pattern.

II. Stereotypes in the making

Following World War I, most of the former Arab provinces of
the Ottoman Empire fell under European colonial rule, in the
new guise of protectorates and mandates under the League of
Nations. Even those Arab governments that were nominally in-
dependent were not entirely free in their interior politics, espe-
cially in what concerned their local non-Muslim minoritics. Egypt
is a casc in point, where Britain retained extensive powers of in-

inburgh 1983, 113-147. Though the constitution of 1906 declared all Iranjan citdzens
to be equal, Jews appear to have remained subject to some discriminatory legislation
until 1926, when it was [inally abolished under Reza Shah; cf. Daniel Tsadik, “The
Legal Status of Religious Minorides: Trnami Shi‘t Law and Tran’s Constinzional Revo-
lution”, ILS, 10 {2003}, 376408 (405-408).

" Sec notably Leila Tarazi Fawaz, An Occasion Jor War. Civil Conflict in Lebanun and
Damascus in 1860, Berkeley, Los Angeles 1994 and Ussama Makdisi, The Culture of
Sectarianism. Communily, History, and Violence in Nineteenth-Century Lebanon. Berkeley,
Los Angcles 2004,
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tervention and explicitly reserved itsel the right to “protect” the
local minorities, in their majority Christian Copts, but also Jews.
At a time of effervescent nationalism, European protection could
not but compromise the latters’ position. Lebanon, Syria and lraq
provide telling examples of the ensuing problems, too. The siwa-
tion was different in the Maghreb countrics which no longer had
any Christian minorities, but large [ewish cones, and in the Arabian
Peninsula, where only Yemen had a significant Jewish minori-
tv. Iran and Turkey require separate study. The focus, then, is
quile narrow: we are not dealing with the Muslim world, or Is-
lam, but with the Arab Near Fast. Three elements will be re-
viewed that ultimately were to affect the image and status of Jows:
the spread of anti-Semitic motifs, the emergence of fascism in
Europe, and mounting tension in Palestine. The three frequent-
Iy interlinked and reinforced cach other so that in many instanc-
es it is diflicult if not cutright impossible to keep them stricily
separate.

1. Anti-semitism exported

In the scholarly literature therce is general agreement that core
features of Christian anti-Judaism and modern anti-Semitism en-
tered the Middle Fast through contact with Europe, be it that
visitors from the Middle East hecame acquainted with them duar-
ing their stay in Furope, be it that Europeans brought them to
their countries. Anti-Jewish and anti-Semitic materials, lexts as
well 4s images, in European languages were first disseminated
in the carly nineteenth century among local Latin and Uniate
Chrisuans. Te understand the effect they had on this environ-
ment it is important o remember that competition, mistrust and
religious prejudice did not only mark relations between Muslims
and non-Muslims, but also among the various Christian churches,
and between Christians and Jews. The series of ritual murder or
“blood libel”™ accusations launched hy local Christians {often ac-
tively supported by European consuls, teachers and missionarics)
against local Jews in the ninetcenth and early twenticth centu-
ries, of which the so-called Damascus Affair of 1840 is the most
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236 CUDRUN KRAMER

prominent one, serve to illustrate this point.!* Studies of Ara-
bic poetry and belles-lettres in general suggest that Shakespeare’s
Merchant of Venice with the notorious character of Shylock played
an important role in establishing the stereotype of the cruel and
greedy Jew among Arab audiences.™ One would assume that
Shakespeare’s status as one of the greatest writers in European
literature ostensibly fent credit to the image this play transmitted.
Research on the dissemination of Furopean anti-Semitic motifs
has focused on written sources, more specifically the Protocols of
the Elders of Zion and Hitller’s Mein Kampf and their Arabic trans-
lations. Little is known about the transmission of other anti-
Semitic works in either their original languages or in translation,
The extent to which anti-Semitic iconography as available through
publicaiions, posters, cartoons, caricatures, {ilms or newsreels was
circulaied and received among Middle Eastern audiences prior to
the Second World War remains to be explored (given the “iconic
turn” in historiography, we may perhaps hope for more sysiemat-
ic study in the foresceable future). We alse lack in-depth stadies
of Middle Eastern languages and litcratures other than Arabic,
not to mention the Islamic world at large with its vast array of
languages from Suaheli, Hindi and Punjabi to Urdu, Uzbek and
Malay. To the extent that they exist, their findings have not been
systematically integrated into the literature on anti-Judaism and
anti-Semitism “in Islam”.

The Protocols of the Elders of Zion, the notorious torgery claiming
to document a conspiracy of Free Masons and Jews to take over
the world, was first published in Russia in 1903 and after the Oc-

W See Jonathan Fraukel, The Damascus Affair:  Ritual Murder, Politics, and the fews in
1840, Cambridge 1997, For Egypt, see Jacob M. Landau, “Ritual Murder Accusations
in Nincteenth-Century Egypl”, in: idem, Middle Fastern Themes. Papers in History and
Politics, London 1975, 99-142 and my The faws in Modern Lgypt, 19141952, London
1989, 60, 62, 81, 113, 225 and 2251

* Siefan Wild, “ludentum, Christentum und Tslam in der palistinensischen Poe-
sie”, W, 23-24 (1984), 259-297; Adel al-Osta, Die fuden in der paldstinensischen Literatur
zarischen 1913 und 1987, Berlin 1993. For an overview of the relevant litcrary and
visual stereotypes, see Julius H. Schoeps and Joachim Schlor (eds.}, Anitisemitismaes.
Vorurteile und Mythen, Frankfurt am Main 2000). Sec further Kiclcr and Reichmuth in
this issue.
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tober Revolution of 1917 spread fast bevond Russian territories.”
They were translated into English and German in 1920. Signi-
ficantly, the first Arabic translation scems to have been made in
mandate Palestine by the Greck Orthodox editor of the nation-
alist paper Filastin, ‘Isa Da'nd al-Isa (1878-1950), in 1921. The
first aitested Arabic translation appeared in January 1926 in the
Catholic journal Ragwb Suhyin published in Jerusalem, fellowed
by another translation in Egypt in 1927 or 1928. Interestingly,
Stefan Wild to whom we owe several groundbreaking studies on
the subject surmises that the fact that these were Christian pub-
lications curtailed their readership. But, then, major newspapers
and journals were edited by Arab Christians, first and foremost
Filasgin iwelf, without restricting their audience. In the 1930s,
translations of Mein Kampf (olten purged) began to circulate,
English oncs as carly as 1933, French ones from 1938, (Partial)
Arabic translations werce first circulated in 1934, beginning with
excerpts in the Lebanese press.® Incidentally, not all books en-
titted Kifafhii arc actually transtations of Mein Kamgpf, but rather
studics of Hitler or biographics with excerpts from his speech-
es and writings.*

To assess the relevance of these writings 1s not an easy task:
with luck, we may be able to trace the exact date and place of
publication, and possibly even discover the number of reprints

2 Stefan Wild, “Die arabische Rezeption der Protokolle der Weisen von Zion™,
in: Rainer Brunner et al. (eds.), Istamstudien ohne Ende. Pestschift fiirr Werner Ende zum
65, Geburistag, Wirzburg 2002, 517528, Interestingly, one of the main witnesses
{'Apaj Nuwaibid) clairms that up 1o World War 1, it was noi permitted to mention the
Protocols (which suggests that they were already known amoeng certain audiences);
#hid., 1. 12, On the Protocols, see Norman Coehn, Warrant for Genocide, London 1967,
Jeftrey L. Sammans {ed.), Die Protokolle der Weisen vom Zion, Gottingen 1998,

# See Ami Ayalon, The Press in the Arab Middle East: A History, Oxford 1995 and his
Reading Palestine. Printing and Fileracy, 190041 948, Austin 2004,

# Stefan Wild, "*Mein Kampf™ in arabischer Ubersetzung”, WT, 9 (1964), 207211
and tdemt, “National Socialism in the Arab Near Fast hbewween 1933 and 1939”7, Wi, 25
(1985), 126-174 (147-170). ¥or Egypl, see Edmond Cao-Van-Hou, “Der Frind meines
Feindes...". Darstellungen des nationalsozialistischen. Deutschland in dgyptischen Schyiften,
Frankfurt am Main 1990, 78, 104-105. For a broader overview, sce Michael Kiefer in
this issue.

" CaoNan-Hoa, "Der feind” 105 11, 8.
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and revised editions with the number of copics published. But
to establish their actual readership, reception and impact is no-
toriously difficult. Not surprisingly, the reception of anti-Semitic
materials among Middle Eastern audiences remains controver-
sial.* In-depth studies of interwar Egypt (including notably the
research of Tsrael Gershoni and Edmond Cao-Van-lTloa) indicate
that their impact was very limited even among nationalist circles
firmly opposed to the British colonial presence.® Studies of the
Jewish minority in Egypt confirm this impression.?” The judge-
ment has to be modified with regard to Islamnist circles, notably
the Egyptian Muslim Brotherhood, whose leader Hasan al-Banna
(1906-1949) was attracted by fascist notions of unity and strong
leadership, though he strongly condemned racism (al-‘unsuriyya)
as contrary to Islam.® In the 1940s, the Muslim Brothers en-
gaged in propaganda and assaulls on local Jews as the alleged
fitth column of Zionism that were informed by Islamic anti-Jew-
ish references combined with European anti-Semitic siereotypes.
They were also among the first to support Palestinian resistance
against the British and the Zionists, stariing with the Arab upris-
ing of 1936 to 1939 (morce on this below).? Once factor needs

% Thus Bernard Lewis, Semiles and Anti-Semiles, 250 speaks of the greatimpact -
ropean anti-Semitic literature had in the Arab Middle Easi; Edward W. Said, The
Politics af Dispossession. The Strugple for Palestinian Self-Determination 196519584, London
1995, 337-340, contradicts him; cl. Wild, “Dic arabische Rezeption der [FProtokolle
der Weisen von Zion'™, 518,

' Interestingly, Edmond Cao-Van-Hoarefers tothe Protacols only once ( “Der Feind ™,
151 n. 22), when in 1948 an author tells his readers cthat they are in fact a lorgery.

* Seemy The fews in Modern Egupt, Michael M. Laskier, The Jews of Egypt, 1920-1970:
It the midst of Zionism, Anti-Sewitism, and the Middle East Conflict, New York 1992,

B Seenoably Majma'at alrasa’sl i-Limam alshahid Tasan al-Banna, reprint, Cairo;
Charles Wendell (trans.), Feve Tracts of Hasan ob-Bannd’ (1906-1949). 3 selection from
the Majmiat (sic) Rasd’il al-Imam al-Shahid Hasan al-Bann@’, Los Angeles 1978, Their
imvoivermnent in Patestine is richly attested; for studies in English, sec Thomas Mavyer,
Egypt and the Palestine Question, 1936-1943, Berlin 1983; Abd Al-Faurah Muhammad
El-Awaisi, The Muslim Brotherhood and the Polestine Question 1915-151 7, London, New
York 1998 {based on his earlier siudy in Arabic). For a broader perspective, sce Ba-
sheer M. Nali, Arabism, Islamism and the Palestine Questinm 1908-1941. A Political History,
Reading 1998,

# See Cao-Van-Hoa, “Der Feind”, 35-37, 40, 48f; for an early critique of Nazism
from an Tslamic poinc of view, cf. ibid., 68-86, 97 and 98 n. 14. This contrasts strongly
with Kintzel's vicws as cxpressed in his Djihad und fudenhaf, where (repeatedly re-
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ANTI-SEMITISM IN THE MUSLIM WORLD 259

to be explicitly stated: while there existed isolated instances of
ani-Semitism among intellectuals and political activists, no Arab
government adopted any anti-Jewish or anti-Semitic policies, legal
or otherwise, throughout the interwar period.

2. The Fascist attraction

Relations between individual Middle Eastern powers, political
activists and Nazi Germany have been studied fairly intensively
from both the German and the local angles.*” Again, the focus
has been on the Arab countries from Morocco 1o Iraq. Iran and
Turkey have been less well covered and are usually not considered
in the relevant literature.® As has often becn stated, Arab sym-
pathies with Germany both under Wilhelm [l and under Hitler
(the Weimar Republic is less relevant in this context) were largely
premised on Germany’s perceived competilion with, and antago-
nism towards, Britain and France as the principal colonial pow-

ferring to my own study on the Jews in twenticth-cenuury Egypt} he portrays Hasan
al-Bannia as the principal agent of auti-Semitism in Egypt and bevond; see also the
contribution of Alexander Flores to this issue,

* For an excellentintroduction, see CGerburd Hopp, Peter Wien and René Wild-
angcl {cds.}, Blind flir die Geschichie? Arabische Begegnungen mit dem Nebionalsoziafis-
mus, Berlin 2004, Also Francis Nicosia, “Arab Nadonalism and National Socialist
Germany, 1933-1945: Ideological and Strategic Incompatibility”, JJMES, 12 (1980),
351-372; Stefan Wild, “National Socialism in the Arab Near East”, 126-173; Fritz Step-
pat. “Das Jabr 1933 und seine Folgen tir die arabischen Linder des Vorderen Ori-
ents”, in: Gerhard Schulz (ed.), Die Crolle Krise der dreifiger Jahre. Vom Niedergang der
Weltwirtschafl zum Zaveilen Welthrigg, Goltingen 1985, 261-278; Basheer M. Nuft, “The
Arabs and the Axis: 1833-19407, Arab Studies Quarterly, 19 (1997), 1-24. For German
Middle Eastern politics and propaganda, sce Heinz Tillmann, Deutsehlands AvuBenpoli-
tik im Zweiten Welthrigg, {East) Berlin 1965: Bernd Philipp Schrdder, Dewlschlund und
der MitHere Osten im Zuweiten Weltkvieg, Gottingen 1975; see also the memoirs of Ynns
al-Bahri, Ifuna barlin. Hayyi al‘nrab, Beirat nud. and Friw: Grobba, Mdamner wnd Mdichie
im Orient. 25 Jahre diplomatischer Tatigheit im Ovient, Gotiingen 1967,

# ForIran, see, e.g., Yair P'. Hirschfeld, Deutschland und fran im Spielfeld der Michie.
Internationale Beviehungen unter Reza Shak 19121941, Disscldorl 1980, Tuvia Friling,
“Between Friendly and Hestile Neutrality: Turkey and the Jews during World War 117,
in: Minna Roven (ed.), The Last Ottoman Century and Beyond. The Jews in Turkey and the
Bafkans 1808-1945, Tel Aviv 2002, 309425 focuses on Turkish relations with the Pal-
estinian Yishuv in the period of Nazi persecution and the mass flight of German Jews
to Palestine. I have not undertaken any systematic rescarch inclading the relevani
literature in Persian ar Turkish.
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260 GUDRUN KRAMER

ers in the Middle East ("“my enemy’s enemy is my friend”). It was
thus primarily based on political or strategic considerations rath-
er than ideological affinity. For obvious reasons, [taly, which had
annexed Libya in 1911/12, brutally subjected the hinterland in
the course of the 1920s and early 1930s, and invaded Ahbyssinia
(Ethiopia) in 1935, held less atiraction for Arab nationalists and
Islamic actvists fighting against colonialism.” And yet, more was
involved than mere power politics: in the 1930s and 1940s, sympa-
thies with Germany often went hand in hand with admiration [or
clements of fascist ideology, organization and symbolic politics—
first and foremost the emphasis on unity, disciphine, strength and
power, on a national rebirth brought about by a youthful avant-
garde and directed by a strong leader, who placed the commen
good above individual interest. Translated into an Arab context,
especially a Syrian or Iraqi one, this also involved the critque
of confessionalism and scctarianism as stumbling blocks on the
way to political unity and social cohesion under the auspices of
Arab nationalism (by the same token, Zionism was denounced as
the expression of Jewish nationalism challenging the Arab nation
from both within and without). In the eyes of many, fascism and
National Socialism stood for modernity, for dvnamism, [or sheer
energy and will-power, all highly attractive to nationalist thinkers
and activists faced with colonial domination.

In the majority of instances, fascination with fascist ideas {and el-
ements of fascist politics, not all of them symbuolic) did not stretch
to include racism and anti-Semitism.* Case studies of paramilitary

# Bee notably Juliette Bessis, La Méditerrande fasciste. L Ttalic mussolinienne et la Tu-
nisie, Paris 1981; Renzo de Felice, ¥ fascismo ¢ U'Oriente, Bologna 1988,

# Tn addition to Wild, "National Socialism in the Arab Near East”, sce also Chris-
toph Schumann, “Symbolische Aneignungen. Andin 5a‘adas Radikalnationalismus
in der Epoche des Faschisious”, in: Hopp, Wien, Wildangel (eds.), Biind fiir dic Ge-
schichte?, 155-189, esp. 157, 171-173, 175, 178-180. Israel Gershoni, one of the best
experts on twentieth-century Egyptian political thought, has dealt extensively with
the reception of both Italian fascism and German National Socialism in Egypt; see
his Or ba-tsel: mitsrayyim ve-ha-fashizm, 1922-1937, Tel Aviv 1999; Beyond Anti-Semitism:
bgyptian responses to German Nazism and ftalian fascisin in the 19305, European Uni-
versity Working Papers 32 (2001) and “‘Der verfolgte Jude'. Al-Hitals Reakiionen
auf den Antisemitsmus in Europa und Hitters Machiergreifung”, in: Hopp, Wien,
Wildangel {eds.), Blind fir die Geschichie?, 39-72, esp. 41; see also Cao-Van-Hoa, Der
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youth movements such as Young Egypt (Misr elfatal) in Egypt,
the Christian Phalanges (Kafa@'ib} in Lebanon or the Syrian So-
cial Nationalist Party and its founder, Antiin Sa‘ada (1904-1949),
serve Lo illustrate this point® In-depth studies of interwar Iraq
and the anti-British movement under Rashid ‘All al-Kailani (or
Gailani) of spring 1941 come up with more ambiguous results:
if Baghdad in the 1920s is widely remembered as onec of those
“golden eras” of Muslim-Jewish coexistence, it was Baghdad that
witnessed one of the first massacres of Jews in the modern Mid-
dle East (known as the Baghdad farhiid). The killings occurred
under the eyes of the Kailani government and therefore classify as
a pogrom.” Studics of the Maghreb countries under Vichy rule
highlight the lmited impact of anti-Jewish and anti-Semitic pol-
icies enacted by the Vichy authorities; they also shed some light
on local Arab and Berber reactions to these policies.™ Arab ant-

feind”, esp, 77. For the Muslim Brothers, see above, n. 28. For case studies of Egyptian
Jewry, see my The feos in Modern Fgypi, 128138, 255-258 aud Laskier, The fews of Egypt,
55-72. For the German preseoce and propaganda in interwar Egypt, see also Albrechit
Fuel, e dewlsche Gemetnde in zig)lp{m. non 19791939, Hamburyg 1996, esp, 94123 and
Mahmoud Kassim, Die diplomatischen Beziehungen Deutschinmds zu ﬁ.gyp&m 19107936,
Hamburg 2004, esp. 289-373,

M For Bgvpl, see James P. Jankowski, bgvpil's Young Rebels: *Young bgypt”, 1933-1952,
Stantord 1975 and [srael Gershoni cned above, n. 52; for the Levant, see Milos Men-
del and Zdenek Miiller, “Fascist Tendencies in the Levant in the 19805 and 1940+%,
Avchiv Ovientalni, B5, 1989, 1-17; John P. Encctis, Pluralism and Party Transformation
ir Lebanon. AlKala'tb 1936-1970, Leiden 1974; Labib Zuwiyva Yamak, The Syrian So-
cial Nationalist Party. An Ideological Analysis, Cambridge MA 1966; Philip 5. Khoury,
Syria and the French Mandate, The Politics of Arab Nationalism 1920-1945, London 1987,
395-433; Christoph Schumann, Redikainationalismus in Syrien und Libanon. Politische
Sozialisation und Elitenbildung, 1930-19585, Hamburg 2001 and idem. “Symbolische
Aneignungen”,

¥ See Peler Wien, “’Nene Generution’ und Fithrersehnsucht. Generationenkon-
flike und 1otalitire Tendenzen im Iruk der dreiBliger Jahre®, itz Hopp, Wien, Wild-
angel (cds.), Blind flor die Geschichie?, 73114, Also Reeva 8. Simon, frag Between the
Tawvo World Wars: The Creation avd Tmplementation of « Neational ldenlogy, New York 1986;
Walid M.S. Hamdi, Rashid Ali al-Gailani and the Nationafist Muvement in frag 19391941,
London 1987; Renate Dieterich, “Radid “Ali al-Kailani in Berlin—ein irakischer Na-
tionalist in NS-Deutschland”, in: Peter Heine {ed.), Al Kafidayn. fahrbuch zu Geschichte
wned Kultur des modernen frag, 3, Wirzburg 1995, 47-749.

* Michel Abithol, Les Juifs 4’ Afrigue du Nord sous Vichy, Paris 1983 serves as a good
inoroduction; see also Stefane Fabed, La pofitice maghrebing del Terzo Reich, Para 1984
and Jumnaa Baida, Das Bild des Nationalsozialismus in der Presse Marokkos” in:
Hopp, Wien, Wildangel (eds.), Blind fiir die (reschickée?, 19-38.
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Fascism still merits closcer study.® Taken together, the available
evidence suggests that to the extent that they existed, anti-Jewish
and anti-Semitic attitudes and even more so physical attacks on
local Jews and Jewish property were mostly related to the mount-
ing conflicl between (Zionist) Jews and Arabs in Palestine.

3. Conflict in Palestine

Palestine iakes special place in the present context, not only
because the mandate period (1920-1948) witnessed the gradual
consolidation of a Jewish “national home” under Zionist auspic-
es, a development watched with growing anxicty in the Arab and
the Muslim world at large, but also because of the high profile
of the mufti of Jerusalem, Hajj Amin al-Husaini {c. 1895-1974) %
Amin al-Husain’s sympathics with fascist Italy and Nazi Germany
before and after his dismissai from office as president of the Su-
preme Muslim Council and his tlight from Jerusalem in 1937 are
amply documented, as is his active involvement in the German
war effort during his stay in Berlin from 1941 to 1945. A compar-
ison with other Nazi collaborators in Europe and beyond (Subhas
Chandra Bose in India has been named) might be instructive in
this context. There can be no doubt about the mufti’s anti-Jew-
ish and anti-Semitic attitudes. All serious biographers insist that
he called on the Axis powers and their Furopean allies to pre-
vent the emigration of European Jews to Palestine {(which he saw
as an immediate threat to Palestinian national interest), but that
he did not actively participate in the extermination of Jews, nor
did he visit any extermination camps.”® The mufii’s collabora-

¥ See "Abdallah Hanna, el-Horaka abmunahida B--fashiypa ffostinyd we-tubnan
1933-1945, Beirut 1975,

# See Alexander Flaresin this issue; also Alexander Scholch, “Das Dritte Reich, die
rionistische Bewegung und der Palistina-Konflikt”, Viertefjahreshefie fitr Zeilgeschichie, 4
(1982), 646-674; Francis R. Nicosia, The Third Reich and the Palestine Chuestion, Austin
1985; "Abd al-Rahman “Abd al-Ghant, Afmaniva al-naziyye wafilnstin 1933-1943, Bei-
vul 1995 as well as Ralf Batke, Hekenkreuz im Heiligen Land: Die NSDAP-Landesgruppe
Palistinag, Exfurt 2001,

® Yor a catical evaluation of the relevand literaware, see Gerhard Hopp, “Der Ge-
lfangenc im Dreieck. Zum Bild Amin al-Husseinis in Wissenschaft und Publizistik
seit 1941, Fin bic-bibliographischer Abriff®, in: Rainer Ximmer-Winkel {(ed.), Hine
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tion with Nazi Germany has of course to be seen in the context
of Arab opposition against the Zionist project, Jewish immigration
and the consolidution of the Jewish Yishuv under Zionist lead-
c1ship. Yet contextualization cannot entail justification: his anti-
Zionist stance took on a decidedly anti-Semitic colouring, which
was later to compromise the Palestinian national movement as
a whole, if not Palestinian society at large—partly because even
alter the fall of the Third Reich his known involvement with Nazi
Germany did not discredit him in the eyes ol most Arab nation-
alists in Palestine and beyvond. What remains to he examined is
his role in Palestinian and Arab politics afier he [led the country
in 1937, It is true that during the late 1920s and the 1930s, es-
pecially during the Arab revolt starting in 1936, Amin al-Husaini
emerged as the most prominent Palestinian Arab leader and it
is cqually true that in order to enhunce his position vis-a-vis the
Nazis, he claimed to speak for Arab Palestine, il not the wider
Arab world. But his sclf-aggrandizing claim should not be taken
for reality: he was not identical with the nationalist movement,
let alone with Palestinian society, which need to be studied sep-
arately.® If Arabs have been accused of idotizing their leaders,
critical scholarship must be careful not to take the man o re-
present the nation.

At the core of most controversics over Arab (and Muslim) atti-
tades to Jews and Israel lics the difficult distinction between Jews

wmsirittene Figur: Hadj Amin al-Husseini, Mufti von ferusalem, Trier 1999, 5-23. For the
most importanl contributions, sce Klaus Gensicke, Der Mufti von Jerusalem, Amin ol
TTusseini, und die Nationalsoziafisten, Frankfint am Main 1988; Philip Matvar, 7he Mufii
of Jerusaden. al-Flajj Amin alHusayni and the Palestinian National Movement, New York
1988 (2" rev. ed. 1992), esp. 148; 7xi Flpeley, The Grond Mufli. Haj Amin al-ffussaind,
Founder of the Palestinian National Movement, London 1983 and Gerhard Hopp (ed.),
Mufti-Papiere. Briefe, Memoranden, Reden und Aufrufe Amin al-Hussainis aus dem Exil,
19461945, Berlin 2001; for his involvement in the Nazi war eflort, notably the 13.
Waflen-Gebirgs-Division der 88 ‘Handschar’ (kroatsche No. 1), see also Cao-Van-
Hoa, “Der Faind®, 84, 1. 9.

" [naddition o the titles given above, see René Witdungel, “Der groBee Feind der
Menschheit'. Der Nationalsosalismus in der arabischen affentlichen Meinung in
Palastina wihrtend des Zweiten Weltkricges”, in: Hopp, Wien, Wildangel {eds.), Blind
Jitr die Geschichte?, 115-151.
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264 GUDRUN KRAMER

and Zicnists, and by implication between anti-Zionism, anti-Juda-
ism and anti-Semitism. Up 1o 1948, the distinction between Jews
and Zionists was made by some Arab writers and political activists,
especially among the left, but not by all, or at least not consistent-
ty. Examples range from Naguib Azoury (d. 1916), who in 1905
published one of the first books against what he called “The Jew-
ish Threat” {le péril juzf), to later nationalist and Islamist activists
and to peasant rebels in the Palestinian countryside.® The dis-
tinction was all the more difficult to uphold as the Zionists them-
selves claimed to represent the Jewish people, aiming to create a
Jewish state or national home, not a Zienist one; while their mosi
prominent international body was indeed called the World Zion-
ist Organizalion, the institutions most active and efficient within
Palestine were the Jewish Agency and the Jewish National Fund.
The Zionist movement appealed Lo all Jews to migrate to Pales-
tine, to establish a Jewish (or strictly speaking 4 Hebrew) socicty
and cconomy there, and to fight for Jewish (Hebrew) labour in
the country. Hence it cannot come as a surprise that others did
not consistentdy apply a distinction thart leading Zionists themselves
took great pains to discredit and disclaim. Studies of Arab litera-
ture—mostly poetry, novels and theatre plays—published in Pales-
tine in the interwar period show significant vartety, ranging from
authors meticulously distinguishing between Jews and Zionists, and
even Jews of Arab, Middle Eastern and Eurepean bkackgrounds,
to others, who never did so, or did not do so consistently,* Dai-
ty intcractions at the workplace, in the street, and in the market-
place were infinitely more nuanced and more ambiguous than the
written sources would suggest.* As always one must beware of

# Seeaprain Alexander Floresin this issue; also [lan Pappé, “Understanding the Fn-
emy: A Comparative Analysis of Palestinian Islamist and Nationalist Leatlets, 19205
1980s,” in: Wistrich (ed.), Anti-Zionism, 87-107; Gudrun Krimer, Geschichte Palistinas,
5th ed., Munich 2006, chs. 9-12, esp. 313-316; for Azoury, see Wild, “Dic arabische
Rezeption der ,Protokolle der Weisen von Zion'™, 525,

2 Stefan Wild, “Judentum, Christentum und slam™ al-Oswa, Die fuden in der palasti-
nensischen Literatur, esp. 235-241.

* Foran important case stady, sec Deborah S, Bernstein, Construciing Boundaries.

Jewish and Aral Workers in Mandutory Palestine, Albany NY 2000; with a different ap-
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generalization and acknowledge the lack of neatly defined catego-
ries and sharply drawn boundaries, allowing for more interaction
on the ground than is often assumed, with all cthe possibilities for
positive encounters that this entailed. Still, we know that encoun-
ters were not all posilive. Arab resistance to the Zionist project
and the British mandate was not confined to Zionist and British
insticutions, but included assaults on individual Jews, Jewish estab-
lishments and Jewish neighbourhoods regardless of the latters’ po-
litical views and affiliations, as the riots of 1920, 1921, 1929 and
the revolt of 1936-1939 amply demonstrated, during which Zion-
ist and ant-Zionist Jews were indiscriminately attacked by an Arab
“mob”.

The creation of the siate of Israel in May 1948, the traumart-
ic defeat of the Arab armies in their first war against Israel, and
the mass flight and expulsion of Palestinians constituted a water-
shed in Palestinian and Arab history, generally known as al-nakba,
“the catastrophe”. In the Arab world, defeal produced a distinc-
live genre of literaturc, adab al-nakba, much of it sclf-critical in
character, written to probe, analyse and understand its cause(s)
and meaning{s) for Arab politics, culturc and society. The sub-
sequent series of military coups brought about changes at the
national and regional levels which decply affected the overali
cultural and political climate. Arab nationalism spearheadcd by
Nasser and the Ba'th parties in Syria and Iraq was by definition
anti-imperialist and anti-Ziomist in character, and at the time in-
tent upon destroyving the state of Israel (or “Zionist entity”, respec-
lively). Arab attitudes towards Jews could not but be influcnced
by the quest for national liberation from western colonial con-
trol {which affected both Christiaun and Jewish minorities in the
Arab world) and political confrontation with Israel (which tend-
ed to single out the Jews as the alleged fifth column of Zionism
and the state of Israel). In 1951, cven before the Free Officers’
coup of July 1952, the first Arabic translation ol the Profocols of

proach and focus, see also Susanne Enderwitz, Unsere Situation schuf unsere Erinnerun-
gen. Paldstinensische Autobingraphien zwischen [ 967 und 2000, Wiesbaden 2002,
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266 GUDRUN KRAMER

the Elders of Zion by a Muslim author was published in Cairo with
a preface by the prominent Egyptian writer ‘Abbas Mahmaud al-
‘Agqad (1889-1964).** At a time when the Protocols where thor-
oughly discredited in Europe, they began 1o be widely circulated
in the Arab Middle East. Numerous translations of Mein Kampf
were to tollow over the coming decades. (And again, translations
into other languages spoken in the Muslim world as well as their
circulation, reception and political impact remain 1o be sysiem-
atically rescarched,)

A growing number of anti-Jewish and anti-Semitic publications,
many of them with gory covers modelled on European ant-
Semitic visual meotifs, contribuied towards a gradual demonization
of the Jew(s} as immoral, greedy, perfidious and (reacherous, a
corrupting element within society, and 2 globat force secking to
dominate the world. The undeniable influence of international
Jewish organizations in realizing the declared aim of Zionism, i.c.,
the cstablishment in Arab Palestine of a national home or state
for the Jews, and their staunch support for the stale of Isracl, fa-
cilitated the spread of conspirational views of history and the al-
leged Jewish role in it. The Profocols of the Elders of Zion postulated
just such a conspiracy. Hence their continued attraction and the
temptation to explain Jewish success and Arab impotence with a
Jewish world conspiracy assisted by western colonialism, The fail-
ure to clearly distinguish between Jews and Zionists, and between
individuals and groups of Jews and Zionists espousing different
views and policies, also made it difficult io distinguish anti-Zion-
isin from anti-Judaism. Two elements were new in this context:
the fact that some of the anti-Semitic materials were published
and distributed with government suppont, especially in Nasser-
ist Egypt,® and the growing involvement of Islamic authors and

" Mubhammad Rhalifa al-Tanisi, a journalist and former member of Young Egypt;
cf. Wild, "Die arabische Rezeption der ,Protokolle der Weisen von Zion'™, 5319-5621;
Lewis, Semifes aned Anti-Semites, 208, 218,

3 Bee Kiefer, Antisemitismus in den islamischen Gesellschafien and his contribution
to this issue. For overviews of the post-World War F Literature, see also Haim, “Ara-
hic Anti-Semitic Literature”; Yehoshutat Harkabi, Avah Attitudes to fsruel, Jerusalem
197¢; Rivka Yadlin, An Arrogand Opfressive Spiril. Anti-Zionism ay Anti-fudaism in Lgypt,
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movements who gave a distinctly Islamic tinge to the (negative)
image of the Jew(s). Arab defeat in the June War of 1967 brought
about more changes in the regional political and culiural map:
the Isracli conquest of the Gaza Strip and the West Bank includ-
ing Jerusalem and the Temple Mount with al-Aqsa Mosque and
the Dome of the Rock, the gradual decline of Arab nationalism,
and the rise of political Islam,

III. Islamizing anti-Semitism

Islamic authors (no1 all of them Islamists as commonly defined)
moved and still move in what Stefan Wild described as the “grey
zone between Qur'anic exegesis, theology of history and politi-
cal propaganda”.* They could draw on a repertery of religious
polemics directed aguinst non-Muslims, be they Christians, Jews,
Zoroastrians, Hindus or other, which had accumulated over the
ages (just as Christians, Jews, Zoroastrians, Hindus and others
had developed their own polemical literature against Islam and
the Muslims}. Jews occupied a distinctive place in these polem-
ics, though not a unique one. The Qur'an and Sunna contain a
numhber of references to their religious and moral deficiencies,
as well as their opposition to Muhammad as prophet and lead-
er ot the Medinan community (umma). Some designated them
as enemies of Islam on both religious and political grounds—a
dangcrous combination in the context of confrontation with the
state of Israel, Yet contrary to what some reviewers of the modern
literature make us believe, the Qur’an did not portray the jews
solely in negative terms, and what is more, the charge ol treasen
was of no practical import for many cenunes of Muslim-Jewish
coexistence.*” Matters changed with the rise of Zionism, the es-

Oxford 1939; Yossef Bodansky, fslamic Anti-Semitism as a Political Instrument, Housion,
Shaarci Tikva 1999; Jan Goldberg, *A Lesson from Egypl on the Origing of Madern
Anti-Semitism in the Middle Fast®, Kichliche Zeitgeschichte / Comiemporary Church His-
fory, 16 (2003, 127-148 (138-140}. Lewis, “Muslim Ant-Semitism”, 2. 4, refers briefly
1o reprinis of the Profocels in the Istanue Republic of lran.

Y Wild, “Die arabische Rezeption der ‘Protokolle der Weisen von Zion™, 534,

¥ See therelevantentries in the £(), esp. art. “fews and Judaism® (Uri Ruhin), vol.
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tablishment of the state of Israel, and its repeated victeries over
Arab (*Muslim”™) armies in the twentieth century. These develop-
ments changed the frame of reterence for Muslim authors writing
with the explicit aim of presenting the fslemic position on Juda-
ism and the Jews. If therefore Ronald Netiler speaks of “Islamic
archetypes of Jews and Judaism” shaped by the Medinan experi-
ence, which created a “fixed portrait of the Jews”,*® he ignores
this element of change, and of innovation. Change is highlight-
ed by those observers who insist on the need to coniextualize the
portrait—withour downplaying its negative and essentialist char-
acter, let alone justifying it as an cxpression of legitimate self-
defence in the face of a superior enemy.

As far as the authors are concerned, two types can been dis-
tinguished in the relevant literature, an Islamic and an Islamist
one. Among the former, two books published shortly before and
after the Arab defeatl in the 1967 June War stand oul: a mono-
graph entitled The Children of Isvael in the Qur'an and Sunna (Bena
Isra’ll fi alquran wa alsunna) published by an Azhari shaykh,
Muhammad Sayyid al-Tantawi (b. 1928), in 1966," and the pro-
ceedings of a conference held by al-Azhar’s Academy of Religious
Research in Rajab 1388 / Sceptember 1968.% Al-Tantawi’s hook

3, 21-34; also Friedmann, Telerance and Coercion; to find the relevant Qur’anic refer-
cnces, consult Muhammad Fu'ad “Abd al-Bagi, al-Mu'fam almufahras lbalfaz al-qur'an
al-karim, Kairo 1987, See further Johan Bouman, Der Koran und die fuden. e Ge-
schichte einer Tragodie, Darmstadt 1990; Camilla Adang, Muslim Writers on fudaism and
the ebrew Bitde, From In Rabban to In Hazm, Lelden 19%6; Bava Lazarus-Yafeh (ed.},
Musiim Authors on fews and Judaism. The Jews Among Their Muslim Neighbours, Jerusalem
1896; Uri Rubin, Between Bible and Qur’an. The Children of Iirael and the Isfonvic Self
Image, Princeton 1999,

* RonaldL.Neuler, "Istamic Archetypes of the Jews: Thent and Now”, in: Wistrich
{ed.), Anfi-Zionism, 6573 (64); sce also his Past Trials & Present Tribulattons. A Muslim
Fundamentalist’s View of the Jans, Oxford 1987,

# Seenotably Suha TajiFarcuki, “A Conternporary Construction of the Jews in the
CQur’an: A Review of Mubiammad Sayyid Tantawi's Banr Jsra i fi af- Qur’an wa al-Sunna
and ‘Afif "Abd al-Factah Tabbara's Af-Yahud fi al-Qur'an”, in: Ronald L. Netder and
Suha Taji-Farouki (eds.), Muslim-Jewish Encounters. Intellectual Traditions and Modern
Potitics, Amosterdam 1998, 15-37 and Woltgang Driesch, Fdam, fudentum und Israel Der
jitdische Anspruch auf das Heilige Land aus muslimischer Perspehtive, Hamburg 2005; also
Michac] Kicfer in this issuc.

®LF. Green (ed.), Ambische Theologen @ber die fuden und Israel. Ausziige aus den
Akten der vierten Konferenz der Akademie fitr islamische Fovschung, Geneva 1976,
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might not have obtained the publicity it eventually received had
he not subsequently risen to highest office in the Egyptian reli-
gious establishment, acting as mufti of the republic from 1986 to
1996 and as rector of al-Azhar {(shaykh al-Azhar) from 1996. Re-
ligious scholars, journalists and activists affiliated with the Mec-
can-based Muslim World League (rabitat al-‘dlam al-islami) issued
a number of beoks and articles denouncing the Jews, or rather
world Jewry, as the enemies of Islam and human societry at large.™
Al the same time, Islamist thinkers and activists alse incorporated
new elements in their portraval of the Jews, and these too were
clearly shaped by the Arxab-Israeli conflict over Palestine. Sayv-
yid Quth’s booklet Qur Struggle with the jews (Ma‘rakatuna ma'a al-
yahitd), published in Cairo in the carly 1950s, ranges among the
best-known writings in this genre, partly because of the fame its
author achieved as one of the {irst martyrs of the Egyplian Mus-
lim Brotherbood, executed by the Nasserist government in 1966.%
Prominent preachers like Yosuf al-Qaradawl (b, 1926), a former
member of the Muslim Brotherhood with an international audi-
ence reaching far beyond the Middle East, as it were straddle the
ground bewween Islamic and Islamist positions, popularizing cur-
rent “Islamic” notions of the Jew(s).”

The image they paint is starkly negative and clearly inspired by
the conspirational worldview of the Protocols of the Elders of Zion.
The Hamas Charter published in 1988, shortly after the outbreak
of the First Intifada and the creation of Hamas itself, serves as
evidence of this trend. Hamas leaflets speak a similar language.™

" See Reinhard Schulze, Islamischer Internationalismus im 20. Jahrhundert, Unier-
suchyngen zur Geschichte der istamischen Weltliga, Leiden 1990, ch. 3, esp. 397408,

* Foran important, albeiiproblematic siudy because he tends touse Chostian met-
aphors 1o describe Quib’s argument, see Neuler, Pust Triats & Present Trifulations.

¥ 8ec, e.g., his booklels Ghair almustimin fi afmujtama” alistame, 2 ed,, Bein
1983 and af-Ilam we alunf, Catro 2005; for background information, see my “Draw-
ing Boundaries. Yisuf al-Qaradaw on Apostasy”, in: Gudrun Krimer and Sabine
Schmidtke (eds.), Speaking for Islam. Religious Authorities in Muslim Sorieties, Leiden
2006, 181-217,

** The Arabic version is available online; English ranslation, “The Charter ol the
Islamic Resistance Movement”, Jowrnal of Prlestine Studies. 22 (1993), 122-134, See Fs-
ther Webrnan, Anti-Semitic Motifs in the ldeology of Hizbaflah and Hamas, Tel Aviv 1994;
for more sophisticated readings, see Andrea Nusse, Musiim Palestine: The Ideology of
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Still, attacks on the Jews, or world Jewry, have to be seen as part of
a larger picture in which Islam is pitted against powerful enemies:
following World War 11, these were western imperialism (perceived
as a continuation of the Christiun crusades), Zionism and world
Jewry, and atheist comununism (which at the same time stood for
moral depravity). The unholy alliance of these three epitomized
the forces of darkness, or indeed the axis of evil as seen [rom an
Islamic point of view. After the demise of the Sovict Union and
the decline of communism as a global force, crusading imperial-
ism carried on by the Christians in collusion with Zionist world
Jewry still remained to be confronted. Apocalyptic visions of the
kind propagated by the Saudi Islamist Safar al-Hawall belong in
the same context.™ Floating more freely in an ill-defined “Isiamic”
environment, there are depictions of Jews (and Christians) as
apes and pigs, animals with a very negative image in the Istam-
ic tradition, and not only the Islamic one. Ostensibly based on
Qur’anic references, they acwally distort their meaning: in sara
5:60, the Qur’an states that God cursed the sinners among the
people of the book {that is Jews and Christians) and transformed
them inlo apes, pigs and idelalors; according to siras 2:65 and
7:166, he commanded those among the children of Israel who
violated the sabbath to transform themselves inie hideous apes.
What the Q_ur’fm targets, then, arc the sinners among the Jews and
Christians, not the Jews and Christians as such. Characteristically,
Qur’anic exegetes did not always respect this line, and neither
do present-day polemicists.” For all its unpleasant character (if
this is not oo weak a term}, this mouf of interreligious pelemics
underscores once again that Jews are not always singled out, but
treated as part of a wider group of non-Muslims.

Critical studies of anti-Semitism in the Muslim world have large-

Hamas, Amsterdam 1948; Pappé, “Understanding the Enemy”, 97-105 and the con-
tributions ol Jean-Frangois Legrain, including his Les Voix du soulbvement palestinien,
19877988, Cairo 1991,

¥ See thearticle by Stefan Reichmuth in this issuc.

U Rubin, “Apes, pigs, and the Istaric identity™, fsreel Orientad Studies, 107
{1997}, BO-105: Michael Cook. *1bn Quiayba and the monkeys™, St Jul, 8D (1599),
43-74.
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ly focused on written materials, including not just books and arti-
cles, but also the cyberspace. As indicated above, the iconography
has perhaps not becn given sufficient attention. Actual policies
adopted by governments and Islamist activists have not becn sys-
tematically studicd either, even though it does of course make a
difference whether anti-Jewish and anti-Semitic motifs are tranlas-
ed into practical politics, or whether this is not the case. Islamists
clearly differ in their set of priorities. For militant Islamist groups
in Egypt such as al-Takfir we el-Hijra or the Jama‘at Islamiyyea, lib-
eration [rom un-Islamic rule at home always took precedence
over the liberation of Muslim lands abroad, including Palestine.™
Although Usama bin Ladin, al-Qa‘ida and their affiliates count
among the most vociferous Islamist activists propagating Jihad
against the Jews and the Crusaders, they do not engage in the
fight against Israel, at least not in any direct manner.® For ob-
vious reasons, the same does not hold true for the Islamic move-
ments in Palestine and Lebanon,

IV. Remembering the Holocaust

After decades of conflict, basic features of the debate on anti-
Semitism in the Muslim world seem to have been firmly estab-
lished, and most of them point to the Arab-Isracli conflict over
Palestine. Concepts of collective memory and the politics of com-
memoration play a major part in this context, Historical memory
is for the most part local and specific. Furopean perceptions ol
anti-Semitism, and more particularly German ones, are shaped by
their own expericnce and the memories attached to them. Chris-
tian anti-Judaism and modern anti-Semitism culminating in the

A See, c.g., WM. Abdelnasser, The Klamic Movement in Fgupt. Peresptions of interna-
tiomed relations, 19671981, London, New York 1994,

* Thisis not the place to go into Islamist terrorism in general and al-Qa‘ida in par-
tcwlar; fov the fabha istamayya al- @lomivya liqital alyakiid wa absatibeyim, "founded” by
Usama bin Ladin In 1994, see, e.g., Rohan Gunaratna, fnside Al Qaeda: (dobal Netuork.
of Terror, London 2002 and several studies by Guido Steinberg, notably his Der nathe
wuniel der ferne Feind, e Netziverke dex asleomistischen Terrors, Murnich 2005,
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Holocaust / Shoah provide the major reference point. The same
applies to Israel.” Buat the Middle Eastern and the Muslim ex-
perience (to the extent that the latter is a meaningful concept)
are different. There is no reason why the stock images of Chris-
tian anti-Judaism should figure in them prominently, and why
the Heolocaust / Sheah should be constitutive to their historical
narratives and concepts of collective identity.

Both western and lsraeli observers tend to interprel Arab, Mid-
dle Eastern and Muslim attitudes, statements and acdvities in the
light of the European experience. Mutal accusations of past col-
lusion with Nazism, and present ideological and political affinity
to it, have become very much part of the polemical exchange, or
mutual denigration. In western political discourse inclading Is-
rael, comparisons of Middle Eastern political figures with Hiiler
have become increasingly frequent; Hajj Amin al-Tlusaini, Nasser,
Arafat and Saddam Husain are among the best known instances.®

# Out of a large hody of literature, see Yael Zerubavel, Recovered Roots. Collective
Memory and the Making of Israeli National Tradition, Chicago, London 1995; Moshe
Zuckermann, Zweierlei Holocaust. Der Holocaust in den politischen Kulturen Israels und
Deutschlands, Godingen 1988; Aleida Assmann and Ute Frevert (eds.), Geschichts-
vergessenheit—Geschichisversessenheit. Zum Umgang mit deutschen Vergangenheiten nach
1945, Stuttgart 1999; Konrad Jarausch and Martin Sabrow (eds.), Verletztes Gaddchitnis.
Erinnerungskultur und Zeitgeschichie tm Konflikt, Frankfurt am Main, New York 2002;
Dan Diner, “Geddchiniszeiten®. Uber jidische und gndere Geschivhte, Munich 2005, For
# broader theoretical framework, see also John R Gillis (ed.), Commemorations: The
Politics of National fdentily, Princcton 1994, For a dilferent perspective, stressing the
plurality of “memorics”, oral as well as written, and the interconnectedness of “lived
memory” and “learned history”, see Jocelyne Dakhlia, LCubli de la cité, Paris 1990
and her article “New Approaches in the History of Memoryi A French Model”, in:
Angelika Neawirth and Andreas Pilusch {eds.), Crisis and Memory in Islawic Socteties,
Beirut, Warzburg 2001, 59-74,

“ KarinJoggerst, Getrennte Welten—getrennte Geschichte(n)? Zur politischen Bedeutung
von Krinnerungskulinr im isrgelisch-palastinensischen Konflikt, Mimster 2002 and idem,
“Vergegenwintigre Vergaugenheit(en). Die Rezeption der Shoah und Nekba im is-
raelisch-palistinensischen Konflikt®, ire: TiHpp, Wicn, Wildangel (cds.), Blind fir die
Geschichte?, 295-334; [ulinne Hamumer, “Homeland Palestine, Lost in the catasirophe
of 1948 and recreated in memories and art”, in: Neuwirth and Plitsch (eds.}, Crisis
and Memory, 453-181; for poetry and litcrature, sce al-Osta, Die fuden as well as Birgit
Embalo, Angelika Neuwirth and Friederike Pannewick (eds.), Kulturelle Selbstbehanf-
tung der Paldstinenser. Survey der Modernen Palistinensischen Dichtung, Beirut, Winzburg
2001, esp. chs. 1 and 2.

M Cac-Van-Iloa, "Der Feind”, B5-58 and ch. 1X; “The tunctional use of Nasd anal-
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The newly invented term of Islamo-Fascism points in the same di-
rection.®” Links of Islamist groups to right-wing extremists in the
west, virtual as well as practical, have been decumented, but still
require closer apalysis as to their actual significance.”* Among
cerlain circles, any critique of Zionism and Israel is identified
with anti-Semitism with the obvious aim of discrediting it as in-
herently illegitimare.” Arabs (many of them secular nationalists)
often retort by accusing Zionism of collaboration with the Na-
7zis {the reference here is to the Haavara Agreement concluded
with Nazi Germany in 1933 to facilitate Jewish emigration to Pal-
estine and the transfer of Jewish property there),” identifying
Zionism with racism, if not Nazism, and denouncing Isracli pol-
icies as fascist and racist.*

Western and Israeli authors call en Arabs and Muslims to final-
ly take account of the Shoah and to acknowledge its relevance to
Jewish identty and history, rather than denying its scope and im-
pact. For many Arabs and Palestinians to acknowledge the Sheah
is to acknowledge the legitimacy of the state of Tsrael, posing a di-
fernma similar to the one faced by Arab Palestinians alter World
War I, when for them to recognize the Balfour Declaration im-

ogy”, esp., 140, 144; Hopp, Wien, Wildangel {(eds.), Blind fitr die Geschichte?, 10; for
the function of this tvpe of polemical discourse, see also Antony Lerman, “Fictive
Anti-Zionism: Third World, Arab and Muslira Variations™, in: Wistrich {ed.), Anti-
Fionism, 12]1-138.

O above, n. 3,

™ Sec notbly the work of Juliane Wetzel (see above, 0. 2).

“ In additdon to the dtes alvcady cited (esp. notes 1and 60), see Moshe Zucker
mann (ed.), Antisemitismus—Antizionismus—Israelkvitik, Gottingen 2005,

B See Scholch, “Das Dritte Reich®; also Werner Feilchenfeld, Doll Michaclis and
Ludwig Pinner, Haaoure-Fransfer noch Polasting und Einwanderung deutscher Juden
19331939, Tubingen 1972; Edwin Black, Fhe Lransfer Agreement. The Untold Story of the
Secret Agreement between the Thivd Reich and fewish Palestine, New York 1984,

M Sec, ez, Edmond Cao-Van-Hoa, *Zionismus und Nationalsozialismus—Ver-
gleiche bei arabischen Autoren”, WT, 27 (1987), 250-260. The relevani publications
of ‘Abc al-Wahhab al-Magit? (El-Messiri), a tormner professor of English Literature in
Cairo. would mericspecial atlention; see, e.g., his al-Sahyinina wa abndzivya wa-nihayat
al-tiartkh. r'va hadaviyya jadide, Cairo 1997 and Mausa'af alyabiid wa alvahitdiya wa
al-sahyiniyya. namudhaf tafstri jadid, Cairo 2002, For a briel miroduction, see Omar
Kamil, “Arabische Stimmen zur modernen jildischen Geschichre®, Simon-fubnon-
Institut fiir fudische Grschichte wnd Kultur an der Undversitit Leipeig, Bulletin 7/2003,
Leipeziyg 2006, 31-40 (33-35).
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plied recognizing the British mandate. Certain western authors
such as Roger Garaudy and David Irving who at some point de-
nied the Holocaust either partly or in its entirety, continue to en-
joy considerable popularity in the Middle East and possibly the
Istamic world at large (again, there is no reliable empirical data
to either prove or disprove this assumption with regard to the
larger context).”” There are those who argue that though the
Protocols of the Elders of Zion be a forgery, they still tell the truth
about Jewish designs and the character of Zicnism and the state
of Israel.™ A number of Arab intellecueals, journalists and po-
litical activists starting with Edward Said, Azmi Bishara, Josef Sa-
maha, Hazim Saghiveh and Saleh Bashir (all of them critical of
political Islam and the Islamist movement) have begun to face
the preblem and to publicly discuss the Holocaust as a fact rel-
evant to both Jewish and Arab-Palestinian history and identity.%
Stifl, many others wonder why they should concern themselves
with a crime which was after all not theirs, and of which they

& Rainer Zimmer-Winkel (ed.), i Araber und die Shoa. Uber die Schwierigheiten
dieser Konjunktion, Triev 2000, Gitz Novdbruch, Relnterpreting History: Perceptions of
Nazism in gypticn Media, Florence 2002; idem, “Geschichte im Konlflikt. Der Nadon-
alsozialismusy als Thema akiueiler Debatten in der dgyptischen Offentlichkeit®, in:
Hoépp, Wien, Wildangel {eds.), Blind fiir die Geschichie?, 269-294; also Goldberg, A
Lesson from Egvpt®, 1321

% See, e, Wild, *Ihe arabische Rezeption der,Protokolle der Weisen von Ziem'™,
B25. For the notorious TV serics Horseman without @ Horse (Faris b-la jawad) based in
part on the Profocods, which was shown in Egypt and other Arab countries during Ra-
madan 2002, see Kiefer in this jssue, MEMRI reported extensively on the series and
the debaites it provoked. Accordingly, the Egyptian Organization of Human Rights
comdemned the series as racist; Usama akBaz, close confidant of president Husnt
Mubharak, warned against anti-Semitism and called on the Egyptian public to distin-
guish between Judaism as a taith and Zionism as a political idenlogy: cf. Goldberg, “A
Lesson from Fgypt”, [28-131, 146[

" See Kamil, “Arabische Stimmen”. 33-440. Azmi Bishara, "Die Araber und der Ho-
locaust—Die Problematisierung einer Konjunktion®, in: Rolf Steininger {ed.}, Der
Umgang mit dem Holocaust, Europa— USA—Lsrael, Vienna 1994, 407-429 and fdem, “Die
Araber und die Shoa—Die Problematisierung einer Konjunktion ™ in: Zimmer-Win-
kel {ed.}, {He Araber und die Shou, 9-33. The paper was first given ar a conference
held in Innsbruck, Austria, m 19927493, and subsequently published in German and
Hebrew (Zmanim 53, 1995, 51-717, but not in Arabic; ef. Nordbruch, “Geschichte im
Ronflikt, 270. Salch Bashir and Hazem Saghiyeh, “Universalizing the Holocaust,”
Palestine-Tsvael Journal of Politics, FEeomomies and Crdhwre, 5 (1998-99) 34, 8097, London,
orginally published in el-ffayaei, 18 December 1997,
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are themselves victims, if indirectly so. Even more denounce what
they perceive as Jewish and Israeli exploitation of the Holocaust
to extort support from western countries (rightly) plagued by a
guilty conscience, and to silence criticism of Isracli polities.

V. Looking ahead

As cven this short survey will have shown, the ground still to
be covered is vast if we are to move beyond present perceptions,
assumptions and mutual recriminations. Empirical research and
careful analysis alone will of course not he able to resolve the
conflicts and to clear the charged atmosphere, but they will at
least help to put the discussion on a sounder footng. If it has
repeatedly been stated that both scientific rescarch and the gen-
eral debates centre heavily upon the Arab Near Fast, the same is
irue of the articles written for this issue: Michael Kicfer, who has
already contributed a major study on the issue (published in Ger-
man in 2002), focuses on the gradual Islamization of anti-Semitic
motits and stereotypes in the Arab Middle East since the 1970s.
Given the heated debates over whether anti-Semitism constetutes
a core clement of Istam firmly rooted in the Qurian {reflecting
in many ways cssentialist assumptions aboul the character ol the
Jews as defined by the Bibie), or whether it has to be seen as
the product of a specific historical juncuure, and hence should
be described as “Islamized”, not as “Islamic”, his argument is of
special interest. Alexander Flores, an expert on modern Palestin-
ian history and one of the few scholars in the field to have dealt
with the sensitive issues of anti-Zionism, anti-Judaism and anti-
Semitism for a number of years, offers a detailed analysis of the
Palestinian case, which, as has been remarked more than once,
is of crucial importance in the present context. Stefan Reich-
muth, who comes to the topic from the wider field ol Islamic
studies, offers a fascinaling insight into a genre that has so far
reccived litile attention in the present context Islamist apoca-
lyptic writing. The paraliels he draws to Christian, morce particu-
larly evangelical apocalyptic literature are of special interest. We
very much regret that an Arab collcague who was to contribute
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276 GUDRUN KRAMER

a critical essay on contemporary Arab views of the Jews unfortu-
nately had to withdraw at the last minute for reasons unrelated
to the present issue,

To delve deeply into a subject means to realize how much re-
mains to be done. In the present case, this is truer than ever. We
can only invite others to widen the scope and depth of enquiry
and o seek knowledge, if need be as far as China,
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